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Abstract

This research explores and develops new theories about the trends of the contemporary Muslimah da'wah movement in building Sakinah, Mawaddah, and Rahmah families in Indonesia. Using a qualitative approach with descriptive methods, this research explores the concepts, strategies, and patterns of da'wah used by the Muslimah da'wah movement in building Islamic family resilience, namely sakinah, mawaddah, and rahmah families. The result of this research is that the concept of sakinah, mawaddah, and rahmah family used by the Muslimah da'wah movement refers to QS. ar-Rūm: 21 is not clear, especially the aspect of mawaddah so that it has an impact on the da'wah movement which includes elements and also management of building a sakinah, mawaddah and rahmah family. This can be seen in the imbalance in the distribution of da'wah materials, especially those related to sex education and husband and wife relationships in the family. Sex education and healthy interaction or behavior of husband and wife as an integral part of da'wah can provide positive input for the family. The collaboration of social media with formal and non-formal education in stages by including family sciences in the curriculum is needed to help individuals internalize religious values, facilitate deeper understanding, and stimulate spiritual reflection in the family. 
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A. INTRODUCTION 
Muslim women preachers have a strategic role in forming quality individuals and then building quality Muslim families. Allah made da'wah one of the religious obligations that must be carried out by Muslims according to their respective circumstances and abilities at all times and all places. They are the determinants for the realization of a strong family life. The author of Huquq al-Mar'ah Fi Ẓill al-Mutaghayyirat al-Mu'aṣirah says that women are the most important pillar in the structure of the state (Musfir 'Ali al-Qahyhaniy, n.d.).
The Prophet's Da'wah is also present in Muslim family life, providing direction and guidance for building a quality family. The Da'wah of the Messenger of Allah (may Allah's peace and blessings be upon him), which is derived from the Qur'an, not only builds a strong individual but also builds a strong society. Building a strong society begins with building a strong family. When there was a conflict between husband and wife so that the husband imposed ẓihar, Allah sent down a verse to the Messenger of Allah (may Allah's peace and blessings be upon him) to resolve the family conflict (al-Bukhari, 1422). Likewise, when there are conflicts due to jealousy, wives' demands for an increase in maintenance, the practice of unlimited polygamy and the tendency of unfair treatment of husbands, as well as cases of domestic violence, the da'wah immediately provides a solution. The Messenger of Allah (may Allah's peace and blessings be upon him) as a da'i conveyed the verses that were revealed that gave guidance on how husbands, wives and other family members should behave. The Messenger of Allah (may Allah's peace and blessings be upon him) instructed that the best husband is the one with the best manners (Muhammad ibn Hibban ibn Ahmad, 1988). A verse of the Qur'an was revealed for husbands to behave ma'ruf, wa'āshirūhunna bil ma'ruf. And other verses were revealed to regulate family life.
Nowadays, families are faced with very complex problems that cause the fragility of family buildings and the destruction of family institutions. The fact of family problems was revealed by Doctor Boyke Dian Nugraha. Boyke conveyed the results of RSCM (Cipto Mangunkusumo Hospital) research which revealed that 70% of wives do not experience climax during sexual intercourse and only 30% experience climax. The research also conveyed that the main reason was the problem of unhealthy husband and wife communication (Amirullah, 2021). This is certainly a crucial problem in the family that can trigger various other problems.
The high number of divorce cases in Indonesia is a serious problem. (Asep Firmansyah, 2024). This divorce case is also followed by a decrease in marriage rates (Muhammad Syafaruddin, 2024) and an increase in free sex behavior among adolescents (Wibisana, 2024) which is triggered by lack of attention, broken homes, less harmonious families, weak religious values (Utami et al., 2021).  A harmonious parental relationship will fortify a person to deviate into LGBT. (Pambudi & Yitawati, 2022). Parents are an important factor in the formation of a child's personality. A less harmonious household can also be a cause of sexual deviation in children because a child feels less affection and less of a figure from his parents (Amendhita et al., 2023).
Given the importance of the participation of women (Muslimah) in the da'wah scene in realizing a strong and harmonious family, the researcher is interested in raising the theme of the da'wah movement of 'Aisyiyah, Persistri, Wanita al-Irsyad, Muslimat NU, and Muslimat al-Washliyah. This interest reflects in a question, how exactly is sex education to build a harmonious family in the trend of contemporary Muslimah da'wah movements. Points that will be researched and studied include the activities of the Muslimah da'wah today with a research focus on building a harmonious family which in Islamic terminology is known as a sakinah, mawaddah and rahmah family.
Although various Muslim da'wah organizations have made efforts in fostering Muslim families, there has been no study or research that specifically examines the trends of several Muslim da'wah movements in facing contemporary family challenges. Some previous research in dissertations, journals and books with the title Contemporary Da'wah Nahdatul Ulama Changes and Socio-Cultural, Religious and Political Disruptions (Khasanah, 2021), research published in the form of a journal entitled Implementation of the Da'wah of Jama'ah Tabligh and Muslimat NU in Efforts to Foster Sakinah Families (Study in two Cities and one Regency in Lampung Province) (Hasdiana, 2018), Da'wah 'Aisyiyah in the Development of Sakinah Families, Al-Usrah al-Muslimah fi Ẓill al-Tagayurāt al-Mu'aṣirah, (ʿUkāshah, n. d.) shows that the research conducted by the researcher is something new, not yet carried out by previous researchers.
Researchers are also interested in the focus of research on sakinah mawaddah and rahmah families because this term is popular in Indonesia but has never been studied adequately, including by the Muslim da'wah movement. There are indications that this is because the understanding of sakinah, mawaddah and rahmah families has not become a clear concept so that it also affects their movements in building sakinah, mawaddah and rahmah families. This research is expected to make a real contribution in strengthening the role of Muslimah da'wah in building harmonious families amid the challenges of the globalization era and can find new theories that have implications for the strength of family building in Indonesia.

B. METHOD
Researcher used a qualitative research method with a descriptive approach. Qualitative research methods were chosen because the problems in this research are still unclear, complex and dynamic. Researchers also want to understand the social situation that is the theme of the research in depth then in the end can find patterns, hypotheses and  theories.
Furthermore, researchers conducted data collection in the field. Data in the field is obtained from the social media of the Muslimah da'wah movement, namely 'Aisyiyah, Wanita al-Irsyad, Persistri, Muslimat Nu, and Muslimat al-Washliyah. Researchers conducted direct observations on da'iyah activities carried out by da'iyah who became the object of research to obtain primary and secondary data. The technique used in collecting data for this research uses triangulation. The three ways are as follows:
1. Observation
Researchers conducted observations of the problems studied using da'wah content uploaded by 'Aisyiyah, Wanita al-Irsyad, Persistri, Muslimat NU and Muslimat al-Washliyah on their social media. Researchers in this study made observations using instruments in the form of observation, image recording and sound recording on the object under study.
2. Interview 
Collecting data through interviews the researcher will conduct questions and answers directly to the object of research. In this study the authors interviewed the central board of 'Aisyiyah, Wanita al-Irsyad, Persistri, Muslimat NU, Muslimat al-Washliyah.
3. Documentation 
Documentation in qualitative research is a record of events in the form of writing, pictures or monumental works of a person. In this research, researchers collect written materials by collecting data on the tendency of Muslim da'wah to build sakinah mawaddah and rahmah families in Indonesia. The documentation was obtained from 'Aisyiyah's social media accounts. Women al-Irsyad, Persistri, Muslimat NU, and Muslimat al-Washliyah. Complementing the data collection carried out in the field, researchers also collect data from various relevant library materials and other references related to the theme to be studied, such as documents, archives, newspapers, magazines, books, and so on. 
The data that has been collected is then processed to be simplified and then analyzed using reduction techniques. At this stage, researchers collect data from interviews, documentation, observations as well as analyze the data collected by collecting and grouping according to their respective categories using tools in the form of AI (Artificial Intelligence) so as to obtain the results of data processing of contemporary activities of the 'Aisyiyah da'wah movement, Wanita al-Irsyad, Persistri, Muslimat NU, and Muslimat al-Washliyah on social media both Instagram, Youtube, and Facebook. Researchers also observed and recorded data findings that could be used to sharpen thought analysis. The next step, the researcher reviewed the results of the data processing, selected, compared, combined and rechecked all the data collected and then classified the relevant data to prevent misinformation. In the next stage, the researcher displays the data by presenting the processed data in the form of patterned and related narrative explanations so that it is easy to understand. Finally, the researcher draws the final conclusion after analyzing all the data. The conclusion is the answer to the problem formulation and at the same time the findings supported by the data obtained during the research process.

C. RESULTS AND DISCUSSION
Law No. 52/2009 Chapter I Article 1 paragraphs 10 and 11 states that a quality family is a family formed based on a legal marriage and characterized by being prosperous, healthy, advanced, independent, having an ideal number of children, forward-looking, responsible, harmonious and devoted to God Almighty. Family resilience and welfare is a family condition that has tenacity and resilience and contains physical and material capabilities to live independently and develop themselves and their families to live in harmony in improving the welfare of physical and mental happiness. 
The concept above states that a quality family is a family formed on the basis of piety to Allah subhănahu wata'ăla, harmonious, happy physically and mentally. Outwardly, a quality family has sufficient external needs in the form of food, clothing, and shelter. As for inwardly, a quality family is a family that is fulfilled with spiritual needs, sex, affection. In Islamic terminology, a family with resilience is a family referred to in the Qur'an Surah ar-Rum verse 21, namely the sakinah mawaddah and rahmah family.
'Aisyiyah, Wanita al-Irsyad, Persistri, Muslimat NU, and Muslimat al-Washliyah are determined to make family resilience a central program. Building sakinah, mawaddah and rahmah families is one of the flagship programs. This program is even clearly stated in the Persistri technical guidelines (Persistri, 2023), the Muslimat al-Washliyah bylaws (Al-Washliyah, 2021). 'Aisyiyah compiled a special book as a guide to building a sakinah family ('Aisyiyah, 2024), Wanita al-Irsyad (Al-Irsyad, 2023) and Muslimat NU through its chairman clearly stated its commitment to building a sakinah family (Muslimat NU, 1996).
However, this program is not supported by a clear concept of a sakinah, mawaddah and rahmah family. There is no clear mention of the concept of mawaddah and rahmah and there is even a tendency that there is no explanation of this. The vagueness of the concept greatly affects the management of da'wah. Based on observations made by researchers, the da'wah material designed by 'Aisyiyah, Wanita al-Irsyad, Persistri, Muslimat NU, and Muslimat al-Washliyah at the level of implementation has not raised the theme of mawaddah and rahmah. According to the researcher's analysis, this is strongly influenced by the unclear concept of mawaddah.
The researcher studied more than ten books of tafsir to explore the meaning of mawaddah and rahmah. The researcher found that mawaddah means jima' and hubb. More than ten scholars of interpretation both salaf and khalaf interpreted mawaddah is jima' (sex between husband and wife), only a few of which interpreted hubb. If examined in the meaning of hubb is actually the meaning of mawaddah in language (etymology). Mawaddah comes from the root word wadda-yawaddu-wuddan-mawaddatan which means ahabba (liking) and arada (wanting). (Munawwir, A. Warson  1997). Kamā yawaddu means kamā yurīdu, which means as desired. According to Munawwir, the words al-wuddu, al-widad, al-mawaddah mean the same love, affection, friendship. (Munawwir, A. Warson  1997).  As according to Ibrahim Madkur, the base word of waddahu is muwadatan, widadan means habbahu (mutual love), al-mawaddah means al-mahabbah, al-wadud means al-kaṡir al-hubb (the magnitude of love), al-wadud is also among the names of Allah (asma' al-husna). (Ibrahim Madkur, 1972).  In terms of the series of letters that make up the word, mawaddah means spaciousness of the chest and emptiness of the soul from bad intentions because it is filled with love and hope. 
The concept of rahmah encompasses the meaning of walad (children) (Asy-Syaukani, 1994) and as-syafaqah, which refers to tenderness of heart, compassion, gentleness, a refined attitude, a desire to always be together, and caring for one another during illness. Rahmah includes feelings of pity, gentleness, and empathy (al-‘Ălamiyah, n.d.). Similarly, as-Sya’rawi explains that rahmah is love and tenderness toward a spouse, unrestricted by age or circumstances (as-Sya’rawi, 1997). If a wife is unable to fulfill her obligations due to limitations, the husband continues to love her. Likewise, if a husband is bedridden or falls into poverty, the wife continues to love him (as-Sya’rawi, 1997).
Al-Qurthubiy states that sexual relations between husband and wife will bring children into the family. To practice mawaddah (love), as-syafaqah (compassion) is required. However, rahmah (compassion) is not only needed during marital relations but also in daily interactions. Rahmah is especially crucial when the husband and wife grow old and no longer have physical attraction for sexual relations.
High-quality mawaddah (love) can foster mahabbah (affection). A man and a woman who do not know each other, united in a lawful marriage, and engage in marital relations in a ma’ruf (proper and virtuous) manner, will cultivate mahabbah (love) between them.
The concepts of sakinah, mawaddah, and rahmah, as articulated by the aforementioned mufassir (Qur'anic exegetes), have not been fully integrated into the frameworks of the five Muslim women's da'wah movements. Although ‘Aisyiyah, Wanita al-Irsyad, Persistri, Muslimat NU, and Muslimat al-Washliyah base their efforts to build resilient families on Surah Ar-Rum, verse 21, the concepts of sakinah, mawaddah, and rahmah remain unclear. Researchers have not found detailed explanations of mawaddah and rahmah within these movements. Where definitions exist, they are limited to a single interpretation namely, deep or passionate love that entails responsibility. This interpretation is provided by ‘Aisyiyah (‘Aisyiyah, 2024) and Muslimat al-Washliyah (Al-Washliyah, 2021). Meanwhile, the other three da'wah movements Wanita al-Irsyad, Persistri, and Muslimat NU do not define mawaddah at all. The understanding of mawaddah presented by ‘Aisyiyah and Muslimat NU approaches the meanings conveyed by the mufassir, but it is confined to the linguistic meaning alone.
The lack of clarity in the concepts of mawaddah and rahmah significantly impacts the da'wah efforts of ‘Aisyiyah, Wanita al-Irsyad, Persistri, Muslimat NU, and Muslimat al-Washliyah in building resilient families. Researchers have found no da'wah materials on sex education within the social media platforms of these Muslim women's da'wah movements. Similarly, regarding rahmah, da'wah themes related to as-syafaqah (compassion) are rarely addressed, with the majority of content focusing more on parenting (children).
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Figure 1. Topics of Discussion Per Institution
Source: Instagram PP ‘Aisyiyah, PB Wanita al-Irsyad, Persistri, Muslimat NU, Muslimat al-Washliyah period 2023-2024
Based on researcher observations that researchers displayed in the table above from the social media of 'Aisyiyah, Wanita al-Irsyad, Persistri, Muslimat NU, and Muslimat al-Washliyah, researchers did not get any da'wah material that conveyed about husband-and-wife sex education. The focus of da'wah on social media 'Aisyiyah, Wanita al-Irsyad, Persistri, and Muslimat NU on rahmah material, especially about walad (parenting). Even Muslimat al-Washliyah did not raise the material at all (sex education and as-syafaqah). The material about husband and wife related to rahmah uploaded by Wanita al-Irsyad, Persistri, and 'Aisyiyah is still very little.
Sex education is needed for society (married couples) to achieve a high-quality sexual relationship. Sexual relations conducted in a proper manner can lead a family to attain a harmonious life. Healthy and high-quality sex is one of the determining factors for the sustainability of a family. Conversely, unhealthy and low-quality sex can cause estrangement and the breakdown of a family. To engage in healthy sexual relations, various stages must be followed. Sexology scholars divide the phases of sexual relations between husband and wife into four stages, namely: the excitement phase (arousal stage), the plateau phase (characterized by increased circulation and heart rate, heightened sexual pleasure, and increased muscle tension), the orgasmic phase (orgasm stage), and the resolution phase (the stage where the body returns to its normal condition).
A lawful (halal), healthy, and high-quality sexual relationship between a husband and wife brings tranquility to the couple. Moreover, high-quality sex enhances love and improves the quality of the marital relationship (Ar-Razi, 1999). This is because sexual relations are not merely physical activities but also a form of communication and deep emotional intimacy between husband and wife (Christopher & Sprecher, 2000). Couples with a healthy and satisfying sexual life tend to have more stable and happier relationships. This is due to the fact that through sexual relations, husbands and wives can express love, empathy, and appreciation for each other, thereby strengthening emotional bonds and mutual trust (Byers & Demmons, 1999). Therefore, harmony in marital life is largely determined by the quality of the interpersonal relationship between husband and wife, not solely by external factors such as economic conditions (Baumeister & Vohs, 2004).
Married couples who understand each other and can fulfill their partner's sexual needs tend to feel more valued and cared for. Conversely, if sexual desires are not properly and lawfully fulfilled, it can lead to inner turmoil, anxiety, emotional tension, feelings of insecurity, prolonged conflicts, and even physical or mental health issues, making it difficult to achieve harmony in the family. Unfulfilled sexual desires within a family can also give rise to social issues, such as incest (a phenomenon increasingly reported today), engaging with commercial sex workers, and other deviant behaviors. This also impacts parenting patterns, education, and guidance provided to children.
Based on the above exposition, Muslim women's da'wah movements should reevaluate the concepts of mawaddah (love) and rahmah (compassion). A clear understanding of these concepts is crucial in determining the direction, goals, and methods of da'wah effectively. Ambiguity in the da'wah concept leads to poorly directed and ineffective da'wah management, making it unable to achieve its objectives. Clarity in the concepts of mawaddah and rahmah significantly shapes the direction of Muslim women's da'wah movements in building harmonious (sakinah) families. When these concepts are unclear, the strategies implemented become vague, resulting in unachieved goals.
Clarity in the concepts of sakinah, mawaddah, and rahmah will be reflected in the management of da'wah. Planning is realized by incorporating da'wah materials on mawaddah, which refers to sexual relations, and rahmah, which signifies compassion (as-syafaqah). Consequently, da'wah movements such as ‘Aisyiyah, Wanita al-Irsyad, Persistri, Muslimat NU, and Muslimat al-Washliyah make sex education a core component of their actuating (implementation) phase of da'wah, which is continuously monitored and evaluated. Similarly, rahmah, understood as compassion, is designed, implemented, monitored, and evaluated.
Clear management and concepts in transforming da'wah on social media can address the weaknesses of social media da'wah. Researchers note that these weaknesses include one-way communication, the highly fluid nature of the da'wah audience, and the accessibility of content to anyone, which makes sex education vulnerable to being accessed by individuals not yet ready for marital sex education. Additionally, anyone can access the content in whole or in part. Well-executed da'wah management will yield valuable evaluations, showing that the realization of mawaddah and rahmah education can be effectively conducted through formal and non-formal educational institutions. Sex education and as-syafaqah (compassion) education through these institutions can serve as a solution to the complex issues faced by families.
Wahbah az-Zuhaili, in his book al-Usrah al-Muslimah Fi al-‘Alim al-Mu’aṣir, states that the fundamental cause of various marital problems today is a lack of knowledge. Couples who are about to marry or are already married often lack understanding of the ethics, principles, and Islamic laws related to the rights and responsibilities within a family (Wahbah al-Zuhaili, 2000).
Another weakness is the lack of role models in da'wah conducted through social media. This is due to the tendency of social media da'wah to be one-way communication. This one-way communication model can make it difficult to establish strong personal connections between the da’i or da’iyah (preacher) and the mad’u (audience). Additionally, da'wah on social media often results in content that focuses solely on delivering religious messages without demonstrating the application of religious teachings in daily life.
Da'wah through real-life examples is crucial because people (mad’u) need positive role models and behaviors to emulate. Albert Bandura's Social Learning Theory states that humans learn through observation and imitation of others' behaviors. In the context of da'wah, individuals can learn Islamic values by observing and emulating the actions of those regarded as role models.
Social media da'wah tends to be one-way communication. The da’iyah delivers da'wah material on the social media platforms of Muslim women's da'wah movements, and the mad’u listens to or reads the conveyed message without any direct interaction between the audience (mad’u) and the preacher (da’i or da’iyah). Although social media platforms provide comment sections, these spaces are not utilized for dialogue by either the da’iyah or the mad’u. Interactions typically occur in the form of mad’u giving likes, but these are limited in number. With such an interaction model, it is challenging to measure the impact (aṡar) of the da'wah delivered.
The limitation of one-way communication in social media da'wah is also highlighted by Berliana Az’Zahra Effendi and colleagues. They note that da'wah on social media relies solely on one-way communication, with no guaranteed feedback from the audience. Even when mad’u (audience) provide comments, there is often no response from the da’i or da’iyah (preacher), resulting in a lack of meaningful interaction between them (Effendi et al., 2023).
Delivering sex education and as-syafaqah (compassion) through educational institutions, particularly in offline classes, allows for more flexible and effective methods of conveying family-related content. On social media, interaction with uploaded content is minimal, with the comment section being the only avenue for two-way engagement. However, based on researchers’ observations, these comment sections are often underutilized by mad’u for exploring the uploaded themes. This issue can be mitigated by delivering family-related knowledge through online and offline classes. In online classes, although da’iyah or da’i and mad’u cannot meet face-to-face, varied teaching methods such as discussions enable greater interaction. In offline classes, interactions can be even more intensive, with diverse methods like talk shows, simulations, or other engaging approaches that allow mad’u to enjoy and fully absorb the material until completion.
Educational institutions play a strategic role in fostering sakinah (tranquility), mawaddah (love), and rahmah (compassion) within families. A comprehensive family curriculum should integrate themes such as marital psychology, family financial management, family nutrition, family health, sexology, parenting, Islamic jurisprudence (fiqh) of marriage, personal care, and appearance, among others. These themes are combined with spiritual values and ethics to develop strong, virtuous character and resilience in facing life’s challenges. Thus, educational institutions serve not only as centers for knowledge transfer but also as platforms with a noble mission to build character and strengthen adaptive, resilient families in the face of changing times.
Building sakinah, mawaddah, and rahmah families through education also significantly supports the character development of children, aligning with the concept of rahmah as aulad (children). The presence of children completes the happiness of a married couple. Sakinah and rahmah are interconnected; children can bring tranquility (sakinah) only if their upbringing aligns with the guidance of Allah Subhanahu wa Ta’ala. Well-educated, nurtured, and guided children bring joy and comfort to their parents, referred to as qurrata a’yun (a delight to the eyes and heart). However, children can also cause distress if parents fail to educate, nurture, and guide them properly. To produce qurrata a’yun children, Allah has set forth several obligations for parents. The primary obligation is to instill faith (iman) in children, starting from an early age and continuing into adulthood. Educating children with faith is the foremost and primary responsibility of parents, fostering a robust character.
Children have several rights, including the right to life, to be loved and cared for, to play, to justice, to sustenance, to education, advice, and guidance (Sami Said Ismail, 2021). Fathers bear a significant responsibility for their children, which they will be accountable for before Allah. This responsibility primarily involves educating children with the values of tauhid (oneness of Allah), worship, reading and understanding the Qur’an, and moral character (akhlak) (Sami Said Ismail, 2021).
The numerous issues affecting children in Indonesia indicate that parents have not adequately fulfilled their roles. The weak role of fathers and mothers in educating children within the family is a serious problem. Parents who fail to educate properly have a significant impact on weakening family structures, resulting in a generation with frail mental and spiritual resilience.
Various problems in the life of the nation related to children have made the Muslimah da'wah movement intervene by raising parenting themes on their social media platforms. The high number of stunting cases has received the attention of almost all Muslimah da'wah movements. 'Aisyiyah, Wanita al-Irsyad, Persistri, Muslimat NU raised this theme in some of their content. Other themes that are widely raised related to children by the Muslimah da'wah movement are about child sexual abuse, child promiscuity, premature babies, and early marriage.
The themes in the content of the Muslimah da'wah movement above strengthen the researcher's analysis that rahmah in the context of children is the focus of the Muslimah da'wah movement in building sakinah, mawaddah and rahmah families. This indicates that the da'wah movement lacks understanding of the substance of family problems.
Today's da'wah management must make mawaddah and rahmah an integral part of da'wah.  Dawah management which includes planning, implementation, control and evaluation must include sakinah family material, mawaddah which means sex and hubb, and rahmah which means walad and as-syafaqah.  So far, these materials, especially materials related to husband and wife sex education, are materials that are not touched by da'wah, not included in the calculation of da'wah planning, not taken into account as part of what must be designed in compiling da'wah materials, so this material is quiet from the discussion in mosques, in taklim both men's and women's taklim, Islamic seminars and also not part of the Muslimah da'wah movement. In fact, these materials are an important part of da'wah materials which are all in the Qur'an and also the hadith of the Messenger of Allah (may Allah's peace and blessings be upon him) and this is the main task of da'wah, conveying the Qur'an.
The Muslimah da'wah movement is something that must have the effect of changing, moving towards the better. The da'wah movement to build a family means an organized effort like bricks that continue to be arranged high and patterned to change a fragile and crumbling family condition with problems that continue to roll enlarged and complex to become upright and sturdy, sakinah, the foundation is aqidah, faith, piety which is complemented and beautified with mawaddah and rahmah.

D. CONCLUSION
It is expected from authors to try separating their judgement, research conclusions or consequences under a separate title such as results, conclusions, last words whatever they choose. The concept of 'Aisyiyah, Wanita al-Irsyad, Persistri, Muslimat NU, and Muslimat al-Washliyah building a sakinah, mawaddah and rahmah family has not covered all aspects. This happens because there is no clarity about the definition of mawaddah and rahmah so that it has an impact on the application of da'wah elements.
The da'wah trend of the Muslimah da'wah movement involves a number of da'wah elements, namely material, da'i, mad'u, wasilah, method. The trend of da'wah wasilah is currently transforming using social media with the trend of the Instagram platform as well. shows a map of mad'u consisting of Gen Z, Gen Y and Gen X of female and male gender but the trend of da'iyah shows a tendency to use da'iyah or internal da'i with an age dominated by da'iyah or da'i among Gen X. As for da'wah material, there is a tendency to have similarities in topics consisting of religious topics including faith, worship, morals, religious ceremonial activities, national topics, families including economics, health, parenting, husband and wife interactions, and topics on women's issues. However, the specific focus and title are different.  With the above da'wah trends, the Muslimah da'wah movement has not fully carried out da'wah to build a sakinah mawaddah and rahmah family. The Muslimah da'wah movement does not raise the theme of mawaddah at all. The da'wah of building rahmah has also not been entirely carried out by the Muslimah da'wah movement, because the Muslimah da'wah movement is more focused on da'wah to build rahmah in children (parenting) while rahmah in the relationship or interaction between husband and wife has not been built significantly. Therefore, the trend of the Muslimah da'wah movement today has not built sakinah, mawaddah and rahmah families in Indonesia.
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